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On the title-page of the Fourth Edition, instead of the English appears
the Vulgate versioa of the text, thus—

*Quae est ista, quae progreditur quasi aurora consurgens,
terribilis ut castrorum acies ordinata ?"
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Adbertisement
to the First and Second Gditions

Reprinted in the Third and Fourth Gditions
“foith a fefw literary corrections”.

HE following sketches, which, with two or three

exceptions, have appeared in the British Magazine
during 1833 and the following years, do not, as the
author is very conscious, warrant a title of such high
pretension as that which was there prefixed to them
and is here preserved. But that title will at least show
the object with which they were written; viz. to illus-
trate, as far as they go, the tone and modes of thought,
the habits and manners of the early times of the
Church.

The author is aware how much a work is open to
imperfection, and therefore to criticism, which is made
up in so great measure of minute historical details and
of translations; nor would he subject himself either
to the one or the other did he not think that the chance
of bringing out or recommending one or two of the
characteristics of primitive Christianity was worth the
risk of mistakes which, after all, would but affect him-
self and not his readers.

As to the translations, he is very sensible what con-
stant ‘and unflagging attention is requisite to catch the
sense of the original, and what discrimination in the
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Adbertisement. vii

understood by those who are not critics than to be
applauded by those who are.

In the present translations this principle has been
taken to justify the omission of passages, and now and
then the condensation of sentences, when the extract
otherwise would have been too long, a studious en-
deavour being all along made to preserve the sense
from injury.

February 21st, 1840.






Adbertisement to the Third Gdition
18567

THE volume here presented to the reader contains

some of the earliest compositions of what is called
the Oxford, or Tractarian, School. They are portions
of a series which appeared in the Britisk Magasine of
1833 and the following years, and they are here reprinted
from the Edition of 1842 with such trivial alterations as
were rendered necessary by the circumstances under
which they were written.

No alterations, however, many or few, can obliterate
the polemical character of a work directed originally
against Protestant ideas. And this consideration must
plead for certain peculiarities which it exhibits, such as
its freedom in dealing with saintly persons, the gratuitous
character of some of its assertions, and the liberality of
many of its concessions. It must be recollected that,
in controversy, a writer grants all that he can afford to
grant, and avails himself of all that he can get granted:
in other words, if he seems to admit, it is mainly “for
argument’s sake ”; and if he seems to assert, it is mainly
as an ““ argumentum ad kominem.” As to positive state-
ments of his own, he commits himself to as few as he
can, just as a soldier in campaign takes no more
baggage than is enough, and considers the conveniences
of home life as only impedimenta in his march.

This being kept in view, it follows that, if the author
of this volume allows the appearance of infirmity or
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Note

N an Advertisement to the fourth Edition the author
states that the omissions made in the third Edition
are of the chapters on St. Ambrose, on Vincent of
Lerins, on Jovinian and his companions, and on the
Canons of the Apostles. The chapters on St. Ambrose
he withdrew *with the hope of rewriting them at some
future day with care and pains less unworthy of the
great Saint commemorated in them, and because one
of them had already been rewritten in his Essay on
Ecclesiastical Miracles.” The chapter on the celebrated
Treatise of Vincentius he considered to have been super-
~.seded by the extracts made from that Treatise in one of
the Oxford Tracts (Records of the Churck), and by the
Oxford Edition of the whole work. The chapters on
Jovinian and the rest, and on the Apostolical Canons,
he rejected on account of their controversial and anti-
quarian character. The two chapters on St. Martin he
abridged and brought into one.
The text here given is that of the original edition.
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1] Ambroze and Instina. 5

the emperor, confirming the act of the people of Milan,
published an edict against all who should conceal him.
Under these strange circumstances, Ambrose was at
length consecrated bishop. His ordination was canonical
only on the supposition that it came under those rare
exceptions, for which the rules of the Church allow,
when they speak of election “by divine grace,” by the
immediate suggestion of God; and if ever a bishop’s
character and works might be appealed to as evidence
of the divine purpose, surely Ambrose was the subject
of that singular and extraordinary favour. From the
time of his call he devoted his life and abilities to the
service of Christ. He bestowed his personal property
on the poor: his lands on the Church; making his
sister tenant for life. Next he gave himself up to the
peculiar studies necessary for the due execution of his
high duties, till he gained that deep insight into Catholic
truth, which is evidenced in his works, and in no
common measure in relation to Arianism, which had
been the dominant creed in Milan for the twenty years
preceding his elevation. Basil of Casarea was at this
time the main pillar of Catholic truth in the East,
having succeeded Athanasius of Alexandria, who died
about the time that both Basil and Ambrose were ad-
vanced to their respective sees. He addresses the new
bishop in these words in an extant epistle : —

“Proceed in thy work, thou man of God; and since
thou hast not received the Gospel of Christ of men,
neither wast taught it, but the Lord Himself translated
thee from among the world’s judges to the chair of the
Apostles, fight the good fight, set right the infirmities of
the people, wherever the Arian madness has affected
them ; renew the old foot-prints of the Fathers, and
by frequent correspondence build up thy love towards
us, of which thou bast already laid the foundation.”—

Ep. 197. :

Ambrose had presided in his see about eleven years
at the time when the events took place which are here to
be related. Valentinian was dead, as well as his eldest
son Gratian. His second son, who bore his own name,












1] Ambrose and Justina. 9

blood might be shed in the Church’s quarrel: or if so,
that it might be mine, and that, not for my people only,
but for the ungodly.”—Zp. 20.

At the same time he despatched a number of his
clergy to the spot, who had influence enough to rescue
the unfortunate man from the mob.

Though Ambrose so far seems to have been supported
by a popular movement, yet the proceedings of the
following week showed that he had the great mass of
respectable citizens on his side. The imprudent mea-
sures of the court, in punishing those whom it considered
its enemies, disclosed to the world their number and
importance. The tradesmen of the city were fined two
hundred pounds of gold, and many were thrown into
prison. All the officers, moreover, and dependents of
the courts of justice, were ordered to keep in-doors
during the continuance of the disorders; and men of
higher rank were menaced with severe consequences,
unless the Basilica were surrendered.

.Such were the acts by which the imperial court
solemnized Passion week. At length a fresh interview
was sought with Ambrose, which shall be described in
his own words :—

“I had a meeting with the counts and tribunes, who
urged me to give up the Basilica without delay, on the
ground that the emperor was but acting on his-undoubted
rights, as possessing sovereign power over all things.
I made answer, that if he asked me for what was my
own—for instance, my estate, my money, or the like—
I would make no opposition : though, to tell the truth,
all that was mine was the property of the poor; but
that he had no sovereignty over things sacred. If my
patrimony is demanded, seize upon it ; my person, here
I am. Would you take to prison or to death? I go with
pleasure. Far be it from me to entrench myself within
the circle of a multitude, or to clasp the altar in suppli-
cation for my life; rather -I will be a sacrifice for the
altar-sake.

“In good truth, when I heard that soldiers were sent
to take possession of the Basilica, I was horrified at the
prospect of bloodshed, which might issue in ruin to the
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evil. For himself, his peculiar trial had lain in the
reflection that the extraordinary measures of the govern-
ment, the movements of the Gothic guards, the fines of
the tradesmen, the various sufferings of the saints, all
arose from what might be considered his ods#inacy in not
yielding to what seemed an overwhelming necessity, and
giving the Basilica to the Arians. Yet he felt that to do
so would be to peril his soul; so that the request was
but the voice of the tempter, as he spoke in Job’s wife,
to make him “say a word against God, and die,” to
betray his trust, and incur the sentence of spiritual
death.

Before this time the soldiers who had been sent to the
New Church, from dread of the threat of excommunica-
tion, had declared against the sacrilege, and joined his
congregation at the Portian; and now the news came
that the royal hangings had been taken down. Soon
after, as he was continuing his address to the people,
a fresh message came to him from the court, to ask him,
whether he had an intention of domineering over his
sovereign? Ambrose, in answer, showed the pains he
had taken to observe a passive obedience to the
emperor’s will, and to hinder disturbance: then he
added—

“Priests have by old right bestowed sovereignty,
never assumed it; and it is a common saying, that
sovereigns have coveted the priesthood more than
priests the sovereignty. Christ hid Himself, lest He
should be made a king. Yes! we have a dominion
of our own. The dominion of the priest lies in his
helplessness, as it is said, ‘When I am weak, then am
I strong.’”

And so ended the dispute for a time. On Good
Friday the court gave way; the guards were ordered
from the Basilica, and the fines were remitted. I end
for the present with the view which Ambrose took of the
prospect before him :—

“Thus the matter rests; I wish I could say, has
ended : but the emperor’s words are of that angry sort
which shows that a more severe contest is in store. He
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calls me a tyrant, or what is worse still. He implied
this when his ministers were entreating him, on the
petition of the soldiers, to attend Church. ‘Should
Ambrose bid you,’ he made answer, ‘doubtless you
would give me to him in chains.’ I leave you to judge
what these words promise. Persons present were all
shocked at hearing them; but there are parties who
exasperate him.”



Chapter i
Ambrose and ¥alentinian

¢ Look unto Zion, the city of our solemnities : thine eyes shall see
Jerusalem a quiet habitation, a tabernacle that shall not be
taken down : not one of the stakes thereof shall ever be re-
moved, neither shall any of the cords thereof be broken.”

IN the opposition which Ambrose made to the Arians,
as already related, there is no appearance of his
appealing to any law of the empire in justification of
his refusal to surrender the Basilica to them. He rested
it upon the simple basis of the Divine law, a common-
sense argument which there was no evading. “The
Basilica has been made over to Christ; the Church
is His trustee; I am its ruler. I dare not alienate the
Lord’s property. He who does so, does it at his peril.”
Indeed he elsewhere expressly repudiates the principle
of dependenice on human law. “Law,” he says, “has
not brought the Church together, but the faith of
Christ.” However, Justina determined to have human
law on her side. She persuaded her son to make it
a capital offence in any one, either publicly or privately,
even by petition, to interfere with the assemblies of the
Arians; a provision which admitted a fair, and might
also bear, and did in fact receive, a most tyrannical
interpretation. Benevolus, the secretary of state, from
whose office the edict was to proceed, refused to draw it
up, and resigned his place; but of course others less
scrupulous were easily found to succeed him. At length
it was promulgated on the 21st of January of the next
year, A.D. 386, and a fresh attempt soon followed on
the part of the court to get possession of the Portian
Basilica, which was without the walls.

13


















1. Ambrose and Walentinian. 19

to which they were now exposed. The expedient had
even more successful results than the bishop anticipated ;
the soldiers were affected by the music, and took part in
it; and, as we hear nothing more of the blockade, we
must suppose that it thus ended, the government being
obliged to overlook what they could not prevent. }
It may be interesting to the reader to see Augustine’s
notice of this occurrence, and the effect of the psalmody
upon himself, at the time of his baptism.

“The pious populace, (he says in his Confessions,)
was keeping vigils in the Church, prepared to die, O
Lord, with their bishop, thy servant. There was my
mother, thy handmaid, surpassing others in anxiety and
watching, and making prayers her life. I, uninfluenced as
yet by the fire of thy Spirit, was roused however by the
terror and agitation of the city. Then it was that hymns
and psalms, after the oriental rite, were introduced, lest
the spirits of the flock should fail under the wearisome
delay.”— Confess. ix. 15.

In the same passage, speaking of his baptism, he says :

“ How many tears I shed during the performance of
thy hymns and chants, keenly affected by the notes of
thy melodious Church! My ears drank up those sounds,
and they distilled" into my, heart as sacred truths, and
overflowed thence again in pious emotion, and gushed
forth into tears, and I was happy in them.”—75:d. 14.

Elsewhere he says :—

“Sometimes, from over-jealousy, I would entirely put
from me and from the Church the melodies of the sweet
chants which we use in the Psalter, lest our ears seduce
us; and the way of Athanasius, Bishop of Alexandria,
seems the safer, who, as I have often heard, made the
reader chant with so slight a change of note, that it was
more like speaking than singing. And yet when I call
to mind the tears I shed when I heard the chants of thy
Church in the infancy of my recovered faith, and reflect
that at this time I am affected, not by the mere music,
but by the subject, brought out, as it is, by clear voices
and appropriate tune, then, in turn, I confess how useful
is the practice.”—-Z4¢d. x. 5o.






1] Ambroze and Walentinian. 21

father, of blessed memory, not only sanctioned by word
of mouth, but even by a law:—That in cases of faith,
or any ecclesiastical function, the judges should be both
‘competent by office and qualified by profession,’ thus
the rescript runs ; in other words, he would have priests
decide about priests. And this extended even to the
case of allegations of immorality.

“When was it you ever heard, most gracious sovereign,
that in a question of faith laymen should be judges of a
bishop? What! have courtly manners so bent our
backs that we have forgotten the rights of the priest-
hood, that I should of myself put into another’s hands
what God has bestowed upon me? Once grant that a
layman may set a bishop right, and see what will follow.
The layman must discuss, while the bishop listens ; the
bishop must be the pupil of the layman. Yet, whether
we turn to Scripture or history, who will venture to deny
that in a question of faith, in a question, I say, of faith,
it has ever been the bishop’s business to judge a
Christian emperor, not the emperor's to judge the
bishop ?

“When, through God’s blessing, you live to be old,
then you will have your thoughts concerning the fidelity
of that bishop who places the rights of the priesthood
at the mercy of laymen. Your father, who arrived,
through God’s blessing, at maturer years, was in the
habit of saying, ‘I have no right to judge between
bishops;’ but your majesty says, ‘I ought to judge’
He, even though baptised into Christ’s body, thought
himself unequal to the burden of such a judgment;
your majesty, who still has to earn a title to the sacra-
ment, claims to judge in a matter of faith, a stranger to
the sacrament to which that faith belongs.

“But Ambrose is not so precious, as to dare for his
own sake to degrade the priesthood. One man’s life is
not so precious as the dignity of all those bishops who
have advised me to this address; and who suggested
that heathens, perhaps, or Jews, might be the choice
of Auxentius, whom allowing to decide concerning
Christ, we should be granting a triumph over Him.
What would pleasure them but blasphemies against Him ?
—What would satisfy them but the shocking denial of






Chapter ifi
@he Martyrs Gerbasing and Protasing

“All Thy garments smell of myrrh, aloes, and cassia, out of the
ivory palaces, whereby they have made thee glad.”

A TERMINATION was at length put to the persecu-
tion of the Church of Milan, by an occurrence of
a very different nature from any which take place in
these days:: And since such events as I am to mention
do not occur now, we are apt to argue, not very logically,
that they did not occur then. 1 conceive this to be the
main objection which will be felt against the following
narrative. Miracles never took place then, because we
do not see reason to believe that they take place now.
But it should be recollected, that if there are no miracles
at present, neither are there at present any martyrs.
Might we not as cogently argue that no martyrdoms
took place then, because no martyrdoms take place
now? And might not St. Ambrose and his brethren
have as reasonably disbelieved the possible existence of
parsonages and pony carriages in the nineteenth century,
as we the existence of martyrs and miracles in the primi-
tive age? Now the account which is to follow does
indeed relate to miracles, but then it relates to martyrs
also.

Another objection which may be more reasonably
urged against the narrative is this: that in the fourth
century there were many miraculous tales which even
Fathers of the Church believed, but which no one of
any way of thinking believes now. It will be argued,
that because some miracles are alleged which did not
really take place, that therefore none which are alleged
took place either. But I am disposed to reason just

23
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under the altar, as he had lately done in the case of the
Basilica of the Apostles. This was according to the
usage of those times, desirous thereby both of honour-
ing those who had braved death for Christ’s sake, and
of hallowing religious places with the mortal instruments
of their triumph. Ambrose in consequence gave orders
to open the ground in the church of St. Nabor, as a
spot likely to have been the burying-place of martyrs
during the heathen persecutions,

Augustine, who was in Milan at the time, alleges that
Ambrose was directed in his search by a dream.
Ambrose himself is evidently reserved on the subject
in his letter to his sister, though he was accustomed
to make her his confidant in his ecclesiastical proceed-
ings; he only speaks of his heart having burnt within
him in presage of what was to happen. The digging
commenced, and in due time two skeletons were dis-
covered, of great size, perfect, and disposed in an
orderly way; the head of each, however, separated
from the body, and a quantity of blood about. That
they were the remains of martyrs, none could reason-
ably -doubt; and their names were ascertained to be
Gervasius and Protasius; how, it does not appear, but
certainly it was not so alleged on any traditionary in-
formation or for any popular object, since they proved
to be quite new names to the Church of the day,
though some elderly men at length recollected hearing
them in former years. Nor is it wonderful that the
saints should have been forgotten, considering the
number of the Apostolic martyrs, among whom Ger-
vasius and Protasius appear to have a place.

It seems to have been usual in that day to verify the
genuineness of relics by bringing some of the energu-
ment, or possessed with devils, to them. Such afflicted
persons were present with St. Ambrose during the
search ; and, before the service for exorcism commenced,
one of them gave the well-known signs of horror and
distress which were customarily excited by the presence
of what had been the tabernacle of divine grace.

The skeletons were raised and transported to the
neighbouring church of Fausta. The next day, June
18th, on which they were to be conveyed to their
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And next in his sermon upon the feast-day of the
two martyrs :—

“We are celebrating, my brethren, the day on which,
by Ambrose the bishop, that man of God, there was
discovered, precious in the sight of the Lord, the death
of His Saints; of which so great glory of the martyrs,
then accruing, even I was a witness. I was there, I was
at Milan, I know the miracles which were done, God
attesting to the precious death of His Saints; that by
those miracles henceforth, not in the Lord’s sight only,
but in the sight of men also, that death might be
precious. A blind man, perfectly well known to the
whole city, was restored to sight, and ran: he caused
himself to be brought near, he returned without a gmde
We have not yet heard of his death ; perhaps he is still
alive. In the very Church where their bodies are, he
has vowed his whole life to religious service. We re-
joiced in his restoration, we left him in service.”

The third passage will be found in the ninth book of
St. Augustine’s Confessions, and adds to the foregoing
extracts the important fact that the miracle was the
cause of Justina’s relinquishing her persecution of the
Catholics.

Now let us proceed to the evidence of St. Ambrose,
as contained in the sermons which he preached upon
the occasion. In the former of the two, he speaks as
follows of the miracles wrought by the relics :—

“Ye know, nay, ye have yourselves seen many
cleansed from evil spirits, and numbers loosed from
their infirmities, on laying their hands on the garment
of the saints. Ye see renewed the miracles of the old
time, when, through the advent of the Lord Jesus, a
fuller grace poured itself upon the earth; ye see most
men healed by the very shadow of the sacred bodies.
How many were the napkins which passed to and fro!
what anxiety for garments which had been laid upon the
most holy relics, and made salutary by their very touch !
It is an object with all to reach even to the extreme
border, and he who reaches it will be made whole.
Thanks be to Thee, Lord Jesus, for awakening for us
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to the sacred victims ; that spot was due to the martyrs.
Therefore let us bury the hallowed relics, and introduce
them into a fitting home ; and celebrate the whole day
with sincere devotion.”

In his latter sermon, preached the following day, he
pursues the subject :—

“This your celebration, they are jealous of who are
wont to be ; and being jealous of it, they hate the cause
of it, and are extravagant enough to deny the merits
of those martyrs, whose works the very devils confess.
Nor is it wonderful; it commonly happens that the
faithlessness of unbelievers is more extreme than the
confession of the devil. For the devil said, Jesus, Son
of the living God, why hast Thou come to torment
us before the time?’ And, whereas the Jews heard
this, yet they were the very men to deny the Son of
God. And now ye have heard the evil spirits crying
out, and confessing to the martyrs, that they cannot
bear their pains, and saying, ‘Why are ye come to
torment us so heavily?’ And the Arians say, ‘They
are not martyrs, nor can they torment the devil, nor
dispossess any one;’ while the torments of the evil
spirits are evidenced by their own voice, and the
benefits of the martyrs by the recovery of the healed,
and the proofs of the dispossessed.

“The Arians say, ‘ These are not real torments of evil
spirits, but they are pretended and counterfeit.” I have
heard of many things pretended, but no one ever could
succeed in feigning himself a devil. How is it we see
them in such distress when the hand is laid on them?
What room is here for fraud? what suspicion of im-
posture ?

“They deny that the blind received sight; but he
does not deny that he was cured. He says, ‘I see, who
afore saw not.” He says, ‘I ceased to be blind,’ and he
evidences it by the fact. They deny the benefit, who
cannot deny the fact. The man is well known; em-
ployed as he was, before his affliction, in a public trade,
Severus his name, a butcher his business: he had given
it up when this misfortune befell him. He refers to
the testimony of men whose charities were supporting
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upon the very fact that there was such a bishop as
Ambrose, or such an empress as Justina, or such an
heresy as the Arian, or any Church at all in Milan.
Let us consider some of the circumstances under which
it comes to us.

1. We have the concordant evidence of three distinct
witnesses, of whom at least two were on the spot when
the alleged miracles were wrought, one writing at the
time, another some years afterwards in a distant country.
And the third, writing after an interval of twenty-six
years, agrees minutely with the evidence of the two
former, not adding to the miraculous narrative, as in
the manner of those who lose their delicate care for
exactness in their admiration of the things and persons
of whom they speak.

2. The miracle was wrought in public, in the case
of a person well known, one who continued to live in
the place where it was professedly wrought, and who,
by devoting himself to the service of the martyrs who
were the instruments of his cure, was a continual
memorial of the mercy which he professed to have
received, and challenged inquiry into it, and refutation
if that were possible.

3. Ambrose, one of our informants, publicly appealed,
at the time when the occurrence took place, to the
general belief, claimed it for the miracle, and that in
a sermon which is still extant.

4. He made his statement in the presence of bitter
and most powerful enemies, who were much concerned,
and very able to expose the fraud if there was one; who
did, as might be expected, deny the hand of God in
the matter ; but who, for all that appears, did nothing
but deny what they could not consistently confess, with-
out ceasing to be what they were.

5. A great and practical impression was made upon
the popular mind in consequence of the alleged miracles:
or, in the words of an historian whose profession it is
to disbelieve them, ¢ Their effect on the minds of the
people was rapid and irresistible; and the feeble sove-
reign of Italy found himself unable to contend with the
favourite of heaven.”!

! Gibbon’s Hist, ch. 27.
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soon after it was given, but too late to prevent its
execution.

These events took place in the early spring ; and soon
afterwards Theodosius returned to Milan. Ambrose
had been in the custom of attending the court on its
arrival : but now he retired into the country two or three
days beforehand. Thence he despatched the following
letter to the emperor, who seems to have expressed
surprise at his absence :—

“Augustissimo Imperatori THEODOSIO, AMBROSIUS
episcopus.

“1 bear an affectionate memory of your former friend-
ship towards me, and of your great condescension in so
often granting favours to others at my instance. Accord-
ingly, it is not ingratitude that leads me to shun a
presence which hitherto has ever been most coveted
by me. I will briefly explain to you my reasons for
doing so.

“T found that I was forbidden, I alone of your whole
court, the natural right of hearing what went on about
me, with a view of depriving me of the privilege of
speaking. I know you have not unfrequently been
displeased at my knowledge of measures which were
determined on in your council. Thus I am deprived
of this liberty, though the Lord Jesus says, that ‘there
is nothing hid, but shall be made manifest” However,
I acquiesced in the imperial will with all dutifulness;
and I took measures for obviating your displeasure, by
providing that no news about the imperial statutes
should be brought me.

“What else then could I do? Not hear? as if my
ears could be closed with the wax which ancient fables
speak of. Say what I heard? I could not without
hazarding by my words what I feared in your counsels,
—some act of blood. Be silent? This would be most
wretched of all—to have one’s conscience bound and
one’s lips closed. Is it not written, ‘If God’s minister
fail to speak to the sinner, the latter shall die in his sin;
but he shall answer for not speaking’?

“Suffer me, gracious emperor. You have zeal for the
faith, I own it; and the fear of God, I confess it; but
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attention to them, and answer, ‘I have sinned against
the Lord,’ if you utter that royal and prophetic strain,
‘O come, let us worship, and fall down, and kneel
before the Lord our Maker,’ then it will be said to you,
¢Since it repenteth thee, the Lord putteth away thy sin :
thou shalt not die.’

“T have written this, not to overpower you, but to
induce you, by a royal example, to put away this sin
from your kingdom,—that is,—by humbling your soul to
God. You are a man; temptation has come upon you:
get the better of it. Tears and penitence are the only
remedy for sin, neither angel nor archangel can take
it away; the Lord Himself, who alone can say, ‘I am
with you always,” even He pardons not except upon
penitence.

“] entreat, I demand, I exhort, I admonish ; for it -
sorrows me to think that one, who was a pattern of
singular mercy, who was remarkable for clemency, and
rescued even individual culprits from their difficulties,
should now feel no remorse at the death of a guiltless
multitude. Successful as you have been in battle, and
great in other respects, yet it was mercy which crowned
all your doings. The devil has envied your chief ex-
cellence. Overcome him while you have the means.
Add not one sin to another by conduct from which too
many suffer.

“For my part, debtor as I am to your clemency in
all other things, grateful as I must ever be to it, greater
as I have ever thought it than that of all other emperors
but one, and unsuspicious though I am as yet of con-
tumacy on your part, still I have apprehension; I dare
not offer sacrifice if you resolve to attend. Is that
lawful when many innocents have bled, which is not
lawful in a solitary murder? I trow not.

*“ O emperor, I much regret that, in the beginning of
this business, I left it to the risk of your temper instead
of moving in it myself. When I consider that your
pardon is suddenly given, suddenly recalled, as often
before it would appear that you have been overtaken,
and I have not averted what it was not right perhaps to
anticipate. But thanks be to God, who is pleased to
chastise His poor servants lest He lose them altogether.
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Theodosius was chaste and temperate; he enjoyed,
without excess, the sensual and social pleasures of the
table; and the warmth of his amorous passions was
never diverted from their lawful objects. The proud
titles of imperial greatness were adorned by the tender
names of a faithful husband, an indulgent father. His
uncle was raised, by his affectionate esteem, to the rank
of a second parent. Theodosius embraced, as his own,
the children of his brother and sister; and the ex-
pressions of his regard were extended to the most
distant and obscure branches of his numerous kindred.
His familiar friends were judiciously selected from
among those persons who, in the intercourse of private
life, had appeared before his eyes without a mask ; the
consciousness of personal and superior merit enabled
him to despise the accidental distinction of the purple ;
and he proved, by his conduct, that he had forgotten
all the injuries, while he most gratefully remembered
all the favours and services, which he had received
before he ascended the throne of the Roman empire.
The serious or lively tone of his conversation was
adapted to the age, the rank, or the character of his
subjects whom he admitted into his society; and the
affability of his manners displayed the image of his
mind. Theodosius respected the simplicity of the good
and virtuous; every art, every talent of an useful, or
even of an innocent nature, was rewarded by his
judicious liberality ; and, except the heretics, whom he
persecuted with implacable hatred, the diffusive circle
of his benevolence was circumscribed only by the limits
of the human race. The government of a mighty
empire may assuredly suffice to occupy the time and
abilities of a mortal: yet the diligent prince, without
aspiring to the unsuitable reputation of profound learn-
ing, always reserved some moments of his leisure for
the instructive amusement of reading. History, which
enlarged his experience, was his favourite study. . . .
His disinterested opinion of past events was usefully
applied as the rule of his own actions ; and Theodosius
has deserved the singular commendation, that his
virtues always seemed to expand with his fortune; the
season of his prosperity was that of his moderation;







Thapter b

Basil the Great

““Be not afraid of their words, nor be dismayed at their looksfe
though they be a rebellious house. And thou shalt speak
my words unto them, whether they will hear or whether they
will forbear ; for they are most rebellious.”

AS Athanasius was the great champion of catholic
truth, during the incursions of Arianism upon it,
so were Basil and Ambrose, in the East and in the
West, the chief instruments in the hands of Providence
for repairing and strengthening the bulwarks of the
Church, when the fury of the inroad was over. Both
had to contend with an Arian sovereign, and both
gained their victory by the same means, their popularity
with the laity and the vigour of their discipline. From
Milan, which had been in heretical possession for twenty
years, “round about unto Illyricum,” Ambrose preached
in the West the gospel of Christ. Basil, whose cares
extended from Illyricum down to Egypt,! was called to
a still more arduous post. These countries had from
the first been over-run by the Arians, and were, by the
middle of the fourth century, in a deplorable state of
religious ignorance. Asia Minor was the especial scene
of Basil’s labours, first as priest, then as bishop of the
church of Cesarea and Exarch of Cappadocia, from
A.D. 358 to A.D. 379.

At the former of these dates, Dianius was in posses-
sion of the see. He seems to have baptized Basil, who
speaks warmly in his praise, expressing the affection and
respect he felt for him, and the pleasure he took in his
society ; and describing him as a man remarkable for

1 Vide Ep. 70.
43
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asteries became, in a short time, schools of that holy
teaching which had been almost banished from the sees
of Asia; and it is said that he was in the practice of
making a circuit of the neighbouring towns, from time
to time, to preach to them the Nicene doctrine. This
indeed was a benefit which was not unfrequently rendered
to the Church, in that hour of apostasy, by these ascetics,
and for which we who now live have reason to be grate-
ful to them.

“The reason,” says Sozomen, who, however, is some-
what too fond of them, “why the doctrines” of Eunomius
and Apollinaris “had not any extensive success, in
addition to the causes above mentioned, is, that the
Solitaries of the day took part against them. For those
of Syria and Cappadocia, and the neighbouring districts,
firmly adhered to the creed of Nicza. At one time, the
oriental provinces, from Cilicia to Pheenicia, were near
becoming Apollinarian, while those from Cilicia and the
Taurus to the Hellespont and Constantinople were ex-
posed to the heresy of Eunomius; each heresiarch having
success in his own neighbourhood. And then the history
of Arianism was acted over again; for the populace in
those parts had that reverence for the characters and the
works of the Solitaries, as to trust their doctrine as
orthodox ; and they shrank from those who held other-
wise, as impure, for their adulterate doctrine ; just as the
Egyptians followed the Solitaries of Egypt and opposed
the Arians.”—Hist. vi. 27.

Basil had lived in his second retirement about three
years, when the attack of the Arians upon the Church
of Cxsarea, under the emperor Valens, made his loss
felt, and his friend, Gregory of Nazianzus, successfully
interposed his mediation between him and Eusebius.
Gregory’s letters are extant, and I here present them to
the reader.

GREGORY TO BASIL.

“This is a time for good counsel and fortitude. We
must surpass others in courage, nor suffer that all our
past toil and labour should be undone in a moment.
Why do I write thus? Because our most gracious
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festering in my heart. Proud as I am of your notice,
(for I am a man, as some one says before me,) and
of your invitations to religious consultations and meet-
ings, yet I cannot bear your holiness’s past and present
slight of my most honoured brother Basil, whom I
selected from the first and still possess as my friend,
to live with me and study with me, and search with me
into the deepest wisdom. I have no need to be dis-
satisfied with the opinion I have formed of him, and
if I do not say more to his praise, it is lest, in enlarging
on his admirable qualities, I should seem to be praising
myself. Now, your favour towards me, and discount-
enance of him, is as if a man should stroke one’s head
with one hand, and with the other strike one’s cheek ;
or decorate a house with paintings and beautify the
outside, while he was undermining its foundations. If
there is any thing you will grant me, let it be this; and
I trust you will, for really it is equitable. He will
certainly defer to you, if you do but pay a reasonable
deference to him. For myself, I shall come after him
as shadows follow bodies, being small, and a lover of
quiet. Miserable indeed should we be, if while we were
desirous of wisdom in other matters, and of choosing
the better part, we yet thought little of that grace, which
is the end of all our doctrine—charity ; especially in
the case of one who is our bishop, and so eminent,
as we well know, in life, in doctrine, and in the govern-
ment of his diocese; for the truth must be spoken,
whatever be our private feelings.”—Zp. zo.

Great men love to be courted, and little men must
not mind rebuffs. Gregory did not succeed in this first
attempt with Eusebius, who seems to have been offended
at his freedom ; and he himself was disgusted in turn,
at the bishop’s stiffness. However, the danger of the
Church was top great to allow of the continuance of
such feelings on either side, and Gregory had, in a little
while, the satisfaction of seeing Basil at Cesarea.

The vigorous talents of Basil soon put to rights the
disorders and variances which had been the scandal of
the Church of Casarea; and with the assistance of
Gregory, he completely vanquished the Eunomian dis-
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“ MopesTUs. Your not worshipping after the em-
peror’s manner, when the rest of your party have given
way and been overcome.

“BasiL. I have a Sovereign whose will is otherwise,
nor can I bring myself to worship any creature,—I a
creature of God, and commanded to be a god.

“ MopEesTUus. For whom do you take me?

“BasiL. For a thing of nought, while such are your
commands.

“ Mopestus. Is it, then, a mere nothing for one
like you to have rank like myself, and to have my
fellowship ?

“BasiL. You are prefect, and in noble place: I own
it. Yet God’s majesty is greater ; and it is much for
me to have your fellowship, for we are both God’s
creatures. But it is as great to be fellow to any other
of my flock, for Christianity lies not in distinction of

rsons, but in faith.

“The prefect was angered at this, and rose from his
chair, and abruptly asked Basil if he did not fear his
power.

“ BasiL. Fear what consequences? what sufferings ?

“ MopEesTUs. One of those many pains a prefect can
inflict.

“BasiL. Let me know them.

“ Mopestus. Confiscation, exile, tortures, death.

*BasiL. Think of some other threat. These have no
influence upon me. He runs no risk of confiscation
who has nothing to lose, except these mean garments
and a few books. Nor does he care for exile, who is not
circumscribed by place, who makes it not a home where
he now dwells, but everywhere a home whithersoever he
be cast, or rather everywhere God’s home, whose pilgrim
he is and wanderer. Nor can tortures harm a frame so
frail as to break under the first blow. You could but
strike once, and death would be gain. It would but
send me the sooner to Him for whom I live and labour,
nay, am dead rather than live, to whom I have long
been journeying.

“MobpesTUs. No one yet ever spoke to Modestus
with such freedom.

“BasiL. Peradventure Modestus never yet fell in with

E
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the good feelings of the emperor were more than the
excitement of the moment, but his persevering persecu-
tion of the Catholics for years afterwards forbids the
favourable supposition. Yet it was not once only that
he trembled before the majestic presence of the exarch
of Caesarea, who ensured for his own provinces an
immunity, in great measure, of the sufferings with which
the Catholics elsewhere were visited, and exerted an
influence over him so far, as to gain some of the
best of the imperial lands in the neighbourhood, for
the endowment of an hospital which he had founded
for lepers.
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If temporal afflictions work out for the saints “an ex-
ceeding weight of glory,” who is higher in the kingdom
of heaven than Basil ?

I will first give some specimens of his private trials,
reserving for the present those which more especially
belong to him as bishop. As to his austerities, we
know something of them from his own picture what
a monk’s life should be, and from Gregory’s descrip-
tion of them. In a letter to the latter, (£p. 2.) Basil
limits the food of his recluses to bread, water, herbs,
and but one meal a day, and allows of sleep only till
midnight, when they were to rise for prayer. And he
says to the emperor Julian, * Cookery with us is idle;
no knife is familiar with blood; our daintiest meal is
vegetables with coarsest bread and vapid wine.” Ep. 41.
Gregory, in like manner, when expecting a visit from
Basil, writes to Amphilochius to send him “some fine
pot-herbs, if he did not wish to find Basil hungry and
cross.” Ep. 12. And in his account of his friend, after
his death, he says, that ‘“he had but one inner and
outer garment ; his bed was the ground ; little sleep, no
bath ; his food bread and salt, his drink the running
stream.” Oraf. 20. He slept in a hair-shirt, or other
rough garment ; the sun was his fire ; and he braved the
severest frosts. Even when bishop he was supported
by the continual charity of his friends. He kept
nothing.

His constitution was naturally weak, or rather un-
healthy. What his principal malady was, is told us in
the following passage of his history, which sets before us
another kind of trial, of which one specimen has already
come before us.—A widow of rank being importuned
with a proposal of marriage from a powerful quarter,
fled for refuge to the altar. St. Basil received her.
This brought him into trouble with the sub-prefect of
Pontus, who summoned him. When he had presented
himself, the magistrate gave orders to pull off his outer
garment. His inner garment, which remained, did not
conceal his emaciated body. The brutal persecutor
threatened to tear out his liver. Basil smiled and

answered, *Thanks for your intention: where it is at

present, it has been no slight annoyance.”
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unless perchance God’s mercy, vouchsafing to me, in
His long-suffering, time for repentance, now, as often
before, extricate me from evils beyond human cure.
This shall be, as it is pleasing to Him and good for
myself.”—Zp. 136.

Eusebius seems to have been especially the confidant
of his bodily sufferings. Five years before, he writes to
him a similar description in answer to a similar call.
“When,” he says, “by God’s grace and the aid of your
prayers, I seemed to be somewhat recovering from my
illness and rallied my strength, then the winter came
upon me, keeping me indoors and confining me where
I was. It was, indeed, much milder than usual, yet
enough to prevent, not only my travelling during it, but
even my putting out my head even a little from my
room.” Ep. 27. And nine years later than this, and
three years before his death, he says, that for a time
“all remaining hope of life had left him.” “I cannot
number,” he adds, ‘“the various affections which have
befallen me, my weakness, the violence of the fever, and
the bad state of my constitution.” ZEp. 198. One
especial effect of his complaints was to hinder his
travelling, which, as his presence was continually needed,
accounts for his frequently insisting on them. To
Amphilochius, bishop of Iconium, he writes in the same
year: “The remains of my illness are sufficient to keep
me from the least motion. I went in a carriage as far
as the Martyrs, and had very nearly a relapse ; so I am
obliged to beg you to excuse me. If the matter could
be put off for a few days, then, by God’s grace, I will be
with you, and share your counsels.” Zp. 202. To a
friend, whom at an earlier date he was urging to visit
him in his retreat, he says, “ You must not answer with
Diogenes to Alexander, It is no further from you to me,
than from me to you. For my sickness almost makes
me like a plant, confined ever to one spot; besides, to
live in concealment I account among the first of goods.”
Ep. 9. He elsewhere speaks of his state of health as
“bodily weakness, natural to him from childhood to age,
and chastening him according to the just judgment of
an Allwise Governor.” Ep. 203. At forty-five he calls
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imputed to me. For a forgetfulness of friendships,
and insolence from power, contain in them all that is
wretched. Whether it is that we do not love, as the
Lord has bid us, then we have lost His image; or
whether we are puffed up and gorged with vain glory
and boasting, we fall into the sure condemnation of the
devil. Therefore, if you have accused me advisedly,
pray for my escape from the sin which you discern in
my conduct; if, on the other hand, from a habit I do
not understand, you have fallen upon those words, I
shall take comfort and shall tax your goodness to adduce
facts in proof of it. Be sure of this, that my present
annoyance has been the means of humbling me. Iam
not likely to forget you till I forget myself; so, for the
future, do not take my engagements as a proof of a bad
disposition.”—Z£p. 56.

Basil’s election had been very distasteful to a certain
number of the bishops of his province; who, finding
they could not prevent it, refused to be present at his
consecration, or to hold intercourse with him. Among
these was Basil's uncle, Gregory. This was more than
usually distressing, inasmuch as Gregory had been more
than a common uncle to him. He had been closely
connected with Basil’s family circle, which was a sort
of nursery of bishops and saints. His father, whose
name also was Basil, and whose profession was that of
rhetoric, was a man of landed property in Pontus and
Cappadocia, and of good family, as was his wife
Emmelia, Basil’'s mother. He numbered on the line
of both his parents, high functionaries, military and
civil. Nor was his descent less illustrious in a Christian
aspect. His maternal grandfather was a martyr; his
father's parents had been driven to live seven years
in the woods and mountains of Pontus, during the
Dioclesian persecution. Basil was one of ten children;
three of them lived to be bishops; four of them are
held in remembrance as saints, St. Basil, St. Gregory
Nyssen, St. Peter, and St. Macrina, besides his mother
St. Emmelia. Another brother, Naucratius, embraced
the life of a solitary, and was drowned while engaged
in works of mercy. Such being the character of Basil’s
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mercies, fulfil my prayer; put an end at once to this
gloom, making a beginning of a more cheerful state of
things for the future, becoming yourself the guide of
the rest towards right, not following another towards
wrong. No one’s features were ever more strongly
marked, than your soul is characterised with peaceable-
ness and mildness. It becomes such an one to draw
others to him, and to give to all who approach him
to be filled, as it were, with the fragrant oil of his own
amiableness. There may be obstacles just now; but,
in a short time, the blessedness of peace will be recog-
nised. But while our dissension gives opportunity to
tale-bearers, our complaints of each other must neces-
sarily be increasing. It is unbecoming in other parties
to neglect me, but more than any, in your venerableness.
Tell me if I am anywhere wrong, and I shall be the
better in future. But it is impossible to do so without
intercourse. If, on the other hand, I have committed
no offence, why am I hated? This I say by way of self-
defence.

“What those churches will say for themselves, which
are so unbecomingly partners in our dispute, I will not
ask, for I have no wish to give offence by this letter,
but to remove it. You are too clear-sighted for any
thing of this kind to escape you; and will take and
lay before others a much more accurate view than I can.
Indeed, you were sensible of the existing evils in the
churches before I was, and have felt them more keenly,
having long ago learnt of the Lord not to despise any
of the least of His matters. At present, however, the
mischief is not confined to one or two individuals, but
whole cities and communities are partners in our mis-
fortune. Comfort me then, either by coming to see me,
or by writing, or by sending for me, or in any way you
will. My own earnest wish is, that you would make
your appearance in my church, so that both I and my
people might be benefited by the sight and the words of
your grace. This will be best, if possible; but I shall
welcome any proposition which you will make. Only,
let me beg of you to give me some sure intelligence of
your intention.”—Z2. 59.
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who heard not, and in whose mouth are no reproofs.
Thus I shut up within me the pain I felt from the
calumnies heaped upon me. I expected the evil would
cure itself ; for I supposed that things were said against
me, not from any bad feeling, but from ignorance.
Now, however, that I perceive the enmity against me
continues, and that the parties who manifest it show
no sorrow for what they have said, nor are anxious
to heal what is past, but increase their united efforts
towards the same end which they originally proposed,
to annoy me and injure my reputation with the brethren,
silence is no longer safe.

“ After long time spent in vanity, and almost the
whole of my youth vanishing in the idle toil of studying
that wisdom which God has made folly ; when at length,
roused as from a deep sleep, I gazed upon the mar-
vellous light of Gospel truth, and discerned the un-
profitableness of the wisdom taught by the perishing
authorities of this world, much did I bewail my wretched
life, and pray that guidance would be vouchsafed to
me for an entrance into the doctrines of godliness.
And above all was it a care to me to reform my heart,
which the long society of the corrupt had perverted.
So when I read the Gospel, and perceived thence that
the best start towards perfection was to sell my goods
and share them with indigent brethren, and altogether
to be reckless of this life, and to rid my soul of all
sympathy with things on earth, I earnestly desired to
find some brother who had made the same choice, and
who might passage with me over the brief wave of this
life. Many did I find in Alexandria, many in the
rest of Egypt, and in Palestine, in Cecele-Syria and
Mesopotamia, whose abstinence and endurance I ad-
mired, and whose constancy in prayer I was amazed at;
how they overcame sleep, being broken by no natural
necessity, bearing ever a high and free spirit in hunger
and thirst, in cold and nakedness, not regarding the
body, nor enduring to spend any thought upon it, but
living as if in flesh not their own ; how they showed in
deed what it is to sojourn in this world, what it is to
have our conversation in heaven. Admiring and ex-
tolling the life of these men, who could so in deed
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reason unfolded, but perfected the rudiments of faith
thus delivered to me.

“I am charged of blasphemy towards God, though
neither former writing, nor word of mouth uttered
publicly, as is usual without book in the churches of
God, can be brought against®me. Ask yourself. How
often have you visited me at my monastery on the Iris,
when my most religious brother, Gregory, was with me,
following the same rule of life as myself? Did you then
hear from me any such thing? or catch any hint of it,
strong or slight? How many days did we pass together
as friends in the village opposite with my mother, and
discussed subjects night and day, in which we found
each other sympathise ?

“A man ought to take much thought—nay,- pass
many sleepless nights, and seek his duty from God
with many tears, ere he ventures to break up a friend-
ship. They ground their conduct altogether on one
letter, and that a doubtful one. But in reality this letter
is not the cause of their separation. I am ashamed to
mention the real reason ; and I should not tell it now,
nor indeed ever, had not their present proceedings made
it necessary for the general good to publish an account
of their whole design. These honest persons considered
that intimacy with me would stand in the way of their
promotion ; so, since they had committed themselves
by a subscription to a creed which I imposed on them,
(not that I at that time distrusted their views, I own it,
but from a wish to obviate the suspicions which most of
my brethren who felt with me entertained against them,)
to prevent their rejection on the part of the now
ascendant party, on account of this confession, they
then renounced my communion; and this letter was
pitched upon as a pretext for the rupture. There cannot
be a clearer proof of this than the fact, that ontheir
disowning me, they circulated their accusations on every
side before acquainting me with them. Their charge
was in the hands of others seven days before it reached
me: and these persons had received it from others, and
intended to send it on. I knew this at the time from
friends who sent me certain intelligence of their
measures; but I determined to keep silence, till He,
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and the fellowship of His sufferings, being brought into
the form of His death, if by any means he may attain
unto the resurrection from the dead.’ Here is cast
down all height of haughtiness; nothing is left to thee
for boasting, O man, whose glorying and hope lies in
mortifying all that is thine, and living the life to come,
which is in Christ; of which we, as having the first
fruits, already pursue, living wholly in the grace and
gift of God. And God it is ‘who worketh in us to will
and to do of His good pleasure.’ That Pharisee, in-
trusive and extreme in pride, who not only was confident
in himself, but even scoffed at the publican in God’s
presence, lost the glory of justification for the cause
of his pride. Such, too, was the fall of the Israelites;
for being elated against the Gentiles, as unclean, they
became really unclean, and the Gentiles were cleansed.
And the righteousness of the one became as a filthy
rag: while the iniquity and the ungodliness of the
Gentiles was wiped out through faith.

“How, then, shall we attain to saving humility,
abandoning the deadly elevation of pride? by practis-
ing something which is humble in all we do, and by
overlooking nothing, from an idea that we shall gain no
harm from it. For the soul is influenced by outward
observances, and is shaped and fashioned according to
its actions. Let, then, thy appearance, and garment,
and gait, and sitting, and table, and bedroom, and
house, and its furniture, all be directed according to
lowliness. And thy speech and singing and conversa-
tion, in like manner, look towards meanness, and not
exaltation. But perhaps thou art awarded the highest
seat, and men observe and honour thee? Become
equal to those who are in subjection; ‘not lording it
over God’s heritage,’ saith scripture; be not like to
rulers of this world. For whoso would be first, him our
Lord bids be servant of all. In a word, follow after
humility, as one enamoured of it. Be in love with it,
and it shall glorify thee. So shalt thou nobly journey
on to true glory, which is among the Angels, which is
with God ; and Christ will acknowledge thee as His own
disciple, before the Angels, and will glorify thee, if thou
learn to copy His humility.”— Hom. de Humdl.

F
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clearly; but these are much farther off from Basil than
they desire to be near him. Moreover, it is no longer a
common, but the greatest of honours, and with reason,
to have ever happened to have been in his company, or
to have shown attentions to him, or to carry the memory
of any thing said or done by him, playfully or in earnest,
since the by-doings of this man are more precious and
illustrious than what others do with labour.”—Oraz. 20,

Allusion is made in these last words to Basil’s play-
fulness. This quality his letters abundantly vindicate to
him, though it is of a pensive sort. Lest the reader
should go away with a more austere notion of him, I
will add the following passage from St. Gregory.

““Who made himself more amiable than he to the
well-conducted ? or more severe when men were in sin?
whose very smile was many a time praise, whose silence
a reproof, punishing the evil in a man’s own conscience.
If he was not full of talk, nor a jester, nor a holder
forth, nor generally acceptable from being all things
to all men, and showing good-nature ; what then? Is
not this to his praise, not his blame, among sensible
men? Yet, if we ask for this, who so pleasant as he in
social intercourse, as I know who have had such ex-
perience of him? Who could tell a story with more
wit? who could jest so playfully? who could give a hint
more delicately, so as neither to be overstrong in his
rebuke, nor remiss through his gentleness.”—Orat. z2o0.

Basil died on the first of January, a.p. 379, having
been born in 329. He rallied before his death, and his
last discourses were delivered with more strength than
usual. His last act was to ordain some of his im-
mediate disciples, that *the things which he had heard ”
and taught might be transmitted to the next generation,
together with the sacred ministry itself. He died with
the words * Into Thy hands I commend my spirit.”






“CH. vIL] Eabours of Wasil. 69

Again, there is an instrument in the hand of Pro-
vidence, of less elaborate and splendid workmanship,
less marvellous in its political endowments, so to call
them, yet not less beautiful in its texture, nor less
precious its material. Such is the retired and thought-
ful student, who remains years and years in the solitude
of a college or a monastery, chastening his soul in secret,
raising it to high thought and single-minded purpose,
and when at length called into active life, conducting
himself with firmness, guilelessness, zeal like a flaming
fire, and all the sweetness of pureness and integrity.
Unlike the first-mentioned weapon of God’s designs,
such an one is generally unsuccessful in his own day;
he is too artless to persuade, too severe to please: un-
skilled in the weaknesses of human nature, unfurnished
in the resources of ready wit, negligent of men’s
applause, unsuspicious, open-hearted, he does his work,
and so leaves it ; and it seems to die ; but in the genera-
tion after him it lives again, and at a distance of time it
is difficult to say, which of the two classes of men have
served the cause of truth the more effectually. Such,
perhaps, was Basil, who issued from the solitudes of
Pontus to rule like a king, and minister like the lowest
in the kingdom ; yet to meet little but disappointment,
and to quit life prematurely in pain and sorrow. Such
was his friend, the accomplished Gregory, however
different in other respects from him, who left his father’s
roof for an heretical city, raised a church there, and was
driven back into retirement by his own people, as soon
as his triumph over the false doctrine was secured.
And such, too, we may account the bold and munificent
Laud, who was more than forty years old before he
quitted Oxford; firm, energetic, unfortunate in his
generation, but in the event ‘“the second founder,”
as one has called him, “of the English Church.” No
comparison is, of course, attempted here between the
religious excellence of the two descriptions of men;
each of them serves God according to the peculiar gifts
given to him. If we might continue our instances by
way of .comparison, we should say that St. Paul reminds
us of the former, and Jeremiah of the latter.

These remarks are intended as introductory to portions
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who threatened, as they report of you, seems to have
manifested the anger, not of suspicion, but of clear and
unanswerable conviction.

“But as I have said, I ascribe it all to the times ; for
what was the trouble, excellent man, in a short letter, to
have, as it were,. discoursed with me by myself about
what you would? or, if you did not like to trust such
things to writing, to send for me? But if it was alto-
gether necessary to speak out, and the impetuosity of
anger left no time for delay, at any rate you might have
made use of some intimate friend, who could keep a
secret, to convey your message to us. But as things are,
who has come to you on any business, whose ears have
not been filled with the charge, that I am writing and
putting together certain mischievous things? For this
was your very word, as accurate reporters say. I have
thought a good deal on the subject, but am in as great
difficulty as ever. It has come into my mind whether
some heretic, maliciously giving my name to his own
writing, has not distressed your orthodoxy, and led you
to utter that speech. You yourself may free me from
my perplexity, if you would kindly state, without reserve,
what has induced you to take such offence at me.”—
Ep. 25.

Another achievement of the same Eustathius was the
separation of a portion of the coast of Pontus from
the Church of Cesarea, which for a time caused Basil
great despondency, as if he were being left solitary in all
Christendom, without communion with other places.
With the advice of the bishops of Cappadocia, he
addressed an expostulation to these separatists for not
coming to him ; a portion of which runs as follows :—

“Up to this day I live in much affliction and grief,
having the feeling present before me, that you are want-
ing to me. For when God tells me, who took on Him
His sojourn in the flesh for the very purpose that, by
patterns of duty, He might regulate our life, and might
by His own voice announce to us the Gospel of the
kingdom,—when He says, ‘By this shall all men know
that ye are My disciples, if ye love one another,” and
whereas the Lord left His own peace to His disciples as












vIL] Eabours of Basil. 77

faults. I know myself; and indeed I cease not my tears
for my sins, if by any means I may be able to appease
my God, and to escape the punishment threatened
against them. But this I say: let him who judges me,
hunt for motes in my eye, if he can say that his own
is clear. And in a word, brethren, if my offences admit
of cure, why does not such a one obey the Teacher
of the Churches, saying, ‘Reprove, rebuke, exhort’?
If, on the other hand, my iniquity be past cure, why
does he not withstand me to the face, and by publishing
my transgressions, deliver the Churches from the mis-
chief which I bring on them? There are bishops; let
appeal be made to them. There is a clergy in each
of God’s dioceses; let the most eminent be assembled.
Let whoso will, speak freely, that I may have to deal
with a charge, not a slander. If the fault be in a point
of faith, let the document be pointed out to me. Again,
let a fair and impartial inquiry be appointed. Let the
accusation be read ; let it be brought to the test, whether
it does not arise from ignorance in the accuser, not from
blame in the matter of the writing. For right things
often do not seem such to those who are deficient in
accurate judgment. Equal weights seem unequal, when
the arms of the balance are of different sizes. Let no
one suppose I am making excuses to evade the charge.
It is put into your hands, dearest brethren, to investigate
for yourselves the points alleged against me. If there be
any thing you do not understand, put questions to me
through appointed persons who will do justice to me; or
ask of me explanations in writing. And take all kinds
of pains, that nothing may be left unsifted.

“What clearer evidence can there be of my faith,
than that I was brought up by my grandmother, blessed
woman, who came from you? I mean the celebrated
Macrina, who taught me the words of the most blessed
Gregory ; which, as far as memory had preserved down
to her day, she cherished herself, while she fashioned
and formed me while yet a child, upon the doctrines of
piety. And when I gained the capacity of thought, my
reason being matured by full age, I travelled over much
sea and land, and whomever I found walking in the rule
of godliness delivered, those I set down as Fathers.
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A letter is extant which is seemingly written to the then
Pope Damasus, on the subject of the East. ¢ What,”
he says, “can be more pleasant than to see persons who
are so far disjoined by place, yet, by the union of love,
connected into harmony of members in the body of
Christ? Nearly the whole East, most reverend Father,
by which I mean the country from Illyricum to Egypt,
labours under a heavy storm and surge. We have been
im expectation of a visitation from your tender com-
passion, as the one remedy of these evils. Your extra-
ordinary love has in past time ever charmed our souls,
and they were encouraged for a while by the glad report
that there was to be a visitation from you. Send persons
like minded with us, either to reconcile the parties at
variance, or to bring the Churches of God to unity, or
at least to give you a clearer understanding of the
authors of the confusion: so that you may be clear in
future with whom it is fitting to hold communion. We
are pressing for nothing at all new, but what was
customary to the other blessed and divinely favoured
men of old time, and especially to you. We know,
from the memory of former times, as we learn on
questioning our Fathers, and from documents which we
still preserve, that Dionysius}, that most blessed bishop,
who was eminent with you for orthodoxy and other
virtues, visited by letter our Church of Casarea, and
consoled by letter our Fathers, and sent persons to
ransom the brotherhood from captivity.”—ZEp. 70.

He next addressed the Western bishops generally, in
two letters, which gave a most painful account of the
state of the East.

BASIL TO HIS HOLY BRETHREN, THE BISHOPS OF
THE WEST.

“The merciful God, who ever joins comfort to
affliction, has lately given me some consolation amid
my sorrows, in the letters which our most Reverend
Father, Athanasius, has transmitted to us from your
Holiness. Our afflictions are well known without my

1 Bishop of Rome, about A.D, 260,
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their hands in solitude with groans and tears to the
Lord in heaven.

““While, then, any Christians seem yet to be standing,
hasten to us; hasten then to us, our own brothers; yea,
we beseech you. Stretch out your hands, and raise us
from our knees, suffer not the half of the world to
be swallowed up by error; nor faith to be extinguished
in the countries whence it first shone forth. What is
most melancholy of all, even the portion among us
which seems to be sound is divided in itself, so that
calamities beset us like those which came upon Jeru-
salem when it was besieged.”—Zp. 93.

Elsewhere Basil says—*The name of the episcopate has
at length attached to wretched men, the slaves of slaves,
none of the servants of God choosing to make himself
their rivals, none but the abandoned.”—ZEp. 239. His
friend Gregory gives us, in various parts of his works, the
very same account of the Eastern Church in his day.
At this time,” he says, “the most holy order is like
to become the most contemptible portion of all that is
ours. For the chief seat is gained by evil doing more
than by virtue; and ‘the sees belong not to the more
worthy, but to the more powerful. A ruler is easily
found, without effort, but recent in point of reputation,
sown and sprung up both at once, as fable speaks of
giants. We make saints in a day, and we bid men have
wisdom who have not learned it, nor brought before-
hand anything to their Order, besides the will to rise
- to it.”—Orat. 2o0.

The letters addressed to the Western bishops which
have already been reviewed, were written in 372. In
the course of three years, Basil’s tone changes about his
brethren : he had cause to be dissatisfied with them, and
above all with Pope Damasus, who showed little zeal for
the welfare of the East. Basil’s opinion of him is ex-
pressed in various letters. For instance, a fresh envoy
was needed for the Roman mission; he had thoughts
of engaging his brother Gregory, bishop of Nyssa.
“But,” he says, “I see no persons who can go with
him, and I feel that he is altogether inexperienced in
ecclesiastical matters; and that though a candid person






viL] Labours of Basil. 85

since the heretical war rose against us, during which
more afflictions have come on the Churches than are
remembered since Christ’s Gospel was preached. Matters
have come to this :—the people have left their houses of
prayer, and assemble in deserts ; a pitiable sight, women
and chlldren, old men and others infirm, wretchedly
faring in the open air amid the most profuse rains, and
snow-storms, and winds, and frosts of winter ; and again
in summer under a scorching sun. To this they submit,
because they will not have part in the wicked Arian
leaven.”—ZEp. 342. He repeats this miserable descrip-
tion in another letter, addressed about the same time
specially to the bishops of Italy and Gaul. “Only one
offence is now vigorously punished, an accurate ob-
servance of our fathers’ traditions. For this cause the
pious are driven from their countries and transported
into the deserts. The iniquitous judges have no
reverence for the hoary head, nor for pious abstinence,
nor for a Gospel life continued from youth to age.
The people are in lamentation; in continual tears at
home and abroad ; condoling in each other’s sufferings.
Not a heart so stony but at a father’s loss must feel
bereavement. There is a cry in the city, a cry in the
country, in the roads, in the deserts; one pitiable voice
of all uttering melancholy things. Joy and spiritual
cheerfulness are no more; our feasts are turned to
mourning ; our houses of prayer are shut up; our
altars deprived of the spiritual worship. No longer
are there Christians assembling, teachers presiding,
saving instructions, celebrations, hymns by night, or
that blessed exultation of souls, which arises from
communion and fellowship of spiritual gifts. Lament
for us; that the Only-begotten is blasphemed, and
there is no one to protest; the Holy Spirit is set at
nought, and he who could refute is an exile. Polytheism
has got possession. They have among them a great
God and a lesser; ‘Son’ is considered not to denote
nature but to be a title of honour. The Holy Spirit
does not complete the Trinity, nor partake in the divine
and Blessed Nature, but, as if one among creatures,
is carelessly and idly added to Father and Son. The
ears of the simple are led astray, and have become
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in white garments, seemed to shine close to me. Both
. were fair and of one age, and their ornament lay in their
want of ornament, which is a woman’s beauty. No gold
adorned their neck, nor hyacinth; nor had they the
delicate spinning of the silkworm. Their fair robe was
bound with a girdle, and it reached down to their ankles.
Their head and face were concealed by a veil, and
their eyes were fixed on the ground. The fair glow of
modesty was on both of them, as far as could be seen
under their thick covering. Their lips were closed in
silence, as the rose in its dewy leaves. When I saw them,
I rejoiced much ; for I said that they were far more than
mortals. And they in turn kept kissing me, who drew
light from their lips, fondling me as a dear son. And
when I asked who and whence the women were, the
one answered, ‘Purity, the other, ‘Sobriety;’ ‘We
stand by Christ, the King, and delight in the beauty of
the celestial virgins. Come, then, child, unite thy mind
to our mind, thy light to our light; so shall we carry
thee aloft in all brightness through the air, and place
thee by the radiance of the immortal Trinity.’ ”— Carm.
5. He goes on to say, that he never lost the impression
thus made upon him, as “a spark of heavenly fire,” or
‘“a taste of divine milk and honey.”

As far, then, as these descriptions go, one might say
that Gregory’s abandonment of the world arose from an
early passion, as it may be called, for a purity higher
than his own nature ; and Basil’s from a profound sense
of the world’s nothingness and the world’s defilements.
Both seem to have viewed it as a sort of penitential
exercise, as well as a means towards perfection.

When they had once resolved to devote themselves
to the service of religion, the question arose, how they
might best improve and employ the talents committed
to them. Somehow, the idea of marrying and taking
orders, or taking orders and marrying, building or
improving their parsonage, and showing forth the
charities, the humanities, and the gentilities of a family
man, did not suggest itself to their minds. They fancied
that they must give up wife, children, property, if they
would be perfect ; and this being taken for granted, that
their choice did but lie between two modes of life, both
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Lent, without speaking, with a view of gaining com-
mand over his tongue, in which, as in other respects, he
painfully felt his existing deficiency. He writes the
following notes to a friend !—

“You ask what my silence means? it means measure-
ment of speaking, and not speaking. For he who can
do it in whole, will more easily do it in part. Besides,
it allays anger, when it is not brought out into words,
but is extinguished in itself.”—Zp. 96. Again: “I do
not forbid your coming to me; though my tongue be
still, my ears shall be gladly open to your conversation ;
since to hear what is fitting is not less precious than to
speak it.”—g97. And again: “I am silent in conversa-
tion, as learning to speak what I ought to speak ; more-
over, I am exercising myself in mastery of the passions.
If this satisfies the inquirer, it is well; if not, at least
silence brings this gain, that I have not to enter into
explanations.”—g8.

Gregory was now fifty-two or three ; there is something
very Yemarkable in a man so advanced in life taking such
vigorous measures to overcome himself.

The following passages from his poems allude to the
same, or similar infirmities :—

1 lost, O Lord, the use of yesterday ;
Anger came on, and stole my heart away.
O may I find this morn some inward-piercing ray !

Again,
The serpent comes anew ! I hold thy feet,

O David ! list, and strike thy harp-strings sweet !
Hence ! choking spirit, hence ! for saintly minds unmeet.

Some temptation or other is alluded to in the follow-
ing poems ; though perhaps it is not fair to make a poet
responsible, in his own person, for all he speaks as if
from himself.

MORNING.
1 rise, and yield my clasped hands to thee !
Henceforth no deed of dark shall trouble me,
Thy sacrifice this day ;
Calm, stationed at my post, and with free soul
Stemming the waves of passion as they roll.
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And others, now or erst, who to high heaven aspire.
Bethink ye ; should the single state be best,

Yet who the single, but my offspring blest ?

My sons, be still, nor with your parents strive,
They coupled in their day, and so ye live.”

Thus marriage pleads. Now let her rival speak ;
Dim is her downcast eye, and pale her cheek ;
Untrimmed her gear ; no sandals on her feet ;

A sparest form for austere tenant meet.

She drops her veil her modest face around,

And her lips open, but we hear no sound.

I will address her :—¢ Hail ! O child of heaven,
Glorious within ! to whom a post is given

Hard by the throne, where Angels bow and fear,
F’en while thou hast a name and mission here,

O deign thy voice, unveil thy brow, and see

Thy ready guard and minister in me.

Oft hast thou come heaven-wafted to my breast,
Bright Spirit ! so come again, and give me rest !”

« + . ““Ah! who has hither drawn my backward feet,

Changing for worldly strife my lone retreat ?

Where, in the silent chant of holy deeds,

I praise my God, and tend the sick soul’s needs ;

By toils of day, and vigils of the night,

By gushing tears, and blessed lustral rite.

I have no sway amid the crowd, no art

In speech, no place in council or in mart ;

Nor human law, nor judges throned on high,

Smile on my face, and grant my words reply.

Let others seek earth’s honours ; be it mine

One law to cherish, and to track one line ;

Straight on towards heaven to press with single bent,

To know and love my God, and then to die content,”
&c. &c.

It would take up too much time to continue the
poem, of which I have attempted the above rude and
very free translation, as indeed are all the foregoing;
nor is it to the purpose to set forth at length before the
reader of the present day a formal defence and recom-
mendation of celibacy, though there is no reason why
Gregory should not have his own opinion about it as
well as another.

I end with one or two stanzas, which give an account
of the place and circumstances of his retirement. I am
obliged again to warn the reader, that he must not fancy
he has gained an idea of Gregory’s poetry from my
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attemps at translation ; and should it be objected that
this is not treating Gregory well, I answer, that at least
I am as true to the original as if I.exhibited it in plain

prose.
Some one whispered yesterday
Of the rich and fashionable,

¢ Gregory, in his own small way,
Easy was, and comfortable.

¢ Had he not of wealth his fill,
‘Whom a garden gay did bless,

And a gently trickhg:g rill, ’
And the sweets of idleness?”

I made answer, ““Is it ease,
Fasts to keep, and tears to shed ?
Vigil hours and wounded knees,
Call you such a pleasant bed ?

“Thus a veritable monk
Does to death his fleshly frame ;
Be there who in sloth are sunk,
They have forfeited the name.”



Chapter x
¥incenting of Ferinz

¢ Though the Lord give you the bread of adversity and the water

of affliction, yet shall not thy Teachers be removed into a

corner any more, but thine eyes shall see thy Teachers; and

- thine ears shall hear a Word behind thee, saying, This is the

way, walk ye in it, when ye turn to the right hand and when ye
turn to the left.”

IT is pretty clear that most persons of this day will be

disposed to wonder at the earnestness shown by those
ancient bishops who have formed the subject of the
foregoing pages, Ambrose, Basil, and Gregory, in defence
of the Catholic faith. Ambrose would not give up a
Church to the Arians, because their creed was unsound.
Basil incessantly importuned the West to interfere in
the concerns of the East, for the overthrow of these
selfsame Arians. Gregory thought he had acquitted
himself well, when he consented to be pelted with
stones for preaching against these Arians in Constanti-
nople. Yet these repeated protests and efforts were all
about what? The man of the world will answer,
“‘strifes of words, perverse disputings, curious questions,
which do not tend to advance what ought to be the one
end of all religion, peace and love. This is what comes
of insisting on orthodoxy ; putting the whole world into
a fever!” Tantum religio potuit, &c., as the Epicurean
poet says.

Such certainly is the phenomena which we have to
contemplate : theirs was a state of mind seldom ex-
perienced, and little understood, in this day ; however,
for that reason, it is at least interesting to the antiquary,
even were it not a sound and Christian state also. The
highest end of Church union, to which the mass of
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No wonder they do so, when they have been so long
accustomed to merge the Church in the nations, and to
talk of *protestantism” in the abstract as synonymous
with true religion; to consider that the characteristic
merit of our Church is its Zo/erance, as they call it, and
that its greatest misfortune is the exposure to the world
of those opposite principles and views which are really
at work within it. But talking of exposure, what a
scandal it was in St. Peter to exert his apostolical powers
on Ananias; and in St. John to threaten Diotrephes?
What an exposure in St. Paul, to tell the Corinthians he
had “a rod” for them, were they disobedient! One
should have thought, indeed, that weapons were com-
mitted to the Church for use as well as for show ; but
the present age apparently holds otherwise, considering
that the Church is then most primitive, when it neither
cares for the faith itself, nor uses the divinely ordained
means by which it is to be guarded. Now, to people
who acquiesce in this view, I know well that Basil and
Gregory have not more of authority than an English
non-juror ; still, to those who do not acquiesce in it, it
may be some little comfort, some encouragement, some
satisfaction, to see that they are not the first persons in
the world who have felt and judged of religion in that
particular way now in disrepute.

However, some persons will allow, perhaps, that
doctrinal truth ought to be maintained, and that the
clergy ought to maintain it: but then they will urge
that we should not make the path of truth too narrow;
that it is a royal and a broad highway by which we
travel heavenward, whereas it has been the one object
of theologians, in every age, to encroach upon it, till
at length it has become scarcely broad enough for two
to walk abreast in. And moreover, it will be objected,
that over-exactness was the very fault of the fourth and
fifth centuries in particular, which refined upon the
doctrines of the Holy Trinity and our Lord’s Incarna-
tion, till the way of life became like the razor’s edge,
which is said in the Koran to be drawn over the place
of punishment, and must be traversed by every one at
the end of the world.

Now I cannot possibly deny, however disadvantageous
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sistible evidence, more trustworthy far than that of
witnesses to certain facts in a court of law, by how
much the testimony of a number is more cogent than
the testimony of two or three. That this really is the
ground on which the narrow line of orthodoxy was
maintained in ancient times, is plain from an inspection
of the writings of the very men who maintained it,
Ambrose and Gregory, or Athanasius and Hilary, and
the rest, who set forth its Catholic character in more
ways than it is possible here to instance or even explain.
However, in order to give the general reader some idea
of the state of the case, I will make some copious ex-
tracts from the famous tract of Vincent of Lerins on
Heresy. He wrote in the early part of the fifth century,
was originally a layman, and by profession a soldier. In
after life he became a monk and took orders. Lerins,
the site of his monastery, is one of the small islands off
the south coast of France. He first states what the
principle is he would maintain, and the circumstances
under which he maintains it; and if his principle is
reasonable and valuable in itself, so does it come to
us with great weight under the circumstances which led
him to his exposition of it.1

“Inquiring often,” he says, “with great desire, and
attention, of very many excellent, holy, and learned
men, how and by what means I might assuredly, and
as it were by some general and ordinary way, discern the
true Catholic faith from false and wicked heresy ; to this
question I had usually this answer from them all, that
whether I or any other desired to find out the fraud
of heretics, daily springing up, and to escape their
snares, and willingly would continue in a sound faith,
himself safe and sound, that he ought two manner
of ways by God’s assistance to defend and preserve his
faith ; that is, first, by the authority of the law of God;
secondly, by the tradition of the Catholic Church.”—Ch. 2.

It will be observed, he is speaking of the mode in
which an #ndrividual is to seek and attain the truth;

1 The Oxford translation of 1837 is used in the following extracts.
The whole volume, with appendix, &c., consists of no more than
137 duodecimo pages.
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and were enlightened by that influence for which they
prayed ; but I am stating the strict Protestant doctrine,
the great polemical principle ever to be borne in mind,
that the Fathers are to be adduced in controversy merely
as testimonies to an existing state of things, not as
authorities. At the same time, no candid Protestant
will be loath to admit, that the state of things to which
they bear witness, 75, as I have already said, a most
grave and conclusive authority in guiding us in those
particulars of our duty about which Scripture is silent;
succeeding, as it does, so very close upon the age of the
Apostles.

Thus much I claim of consistent Protestants, and
thus much I grant to them. Gregory and the rest may
have been but nominal Christians. Athanasius himself
may have been very dark in all points of doctrine, in
spite of his twenty years’ exile and his innumerable
perils by sea and land ; the noble Ambrose, a mere high
churchman ; and Basil, a mere monk. I do not dispute
these points ; though I claim *the right of private judg-
ment,” so far as to have my own very definite opinion in
the matter, which I keep to myself.

However, Vincent does not scruple to treat as severely
as a Protestant could desire, some at least of those who
commonly are included under the name of Fathers. Let
us hear what he says of Origen and Tertullian.

“I suppose that, although I could bring forth many
to show this kind of temptation, yet there is almost none
which can be compared to the temptation of Origen, in
whom were very many gifts, so rare, so singular, so
strange, that in the beginning any would have thought
that his opinions might have been believed of all men.
For if life procureth authority, he was a man of great
industry, of great chastity, patience, and labour: if
family or learning, who more noble? being in the first
place of that house which was honourable for martyr-
dom, himself afterward for Christ deprived not of his
father only, but also spoiled of all his patrimony ; and
so much he profited in the straits of holy poverty, that,
as it is reported, for the confession of Christ’s name he
often endured affliction. Neither had he only these
gifts, all which afterward served for temptation, but
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wicked works.”’ ¢Profane novelties of voices’ (quoth
he); what is prgfane? Those which have no holiness
in them, nought of religion, wholly external to the
sanctuary of the Church, which is the temple of God.
¢ Profane novelties of voices (quoth he), of voices, that
is, novelties of doctrines, novelties of things, novelties
of opinions, contrary to old usage, contrary to antiquity,
which if we receive, of necessity the faith of our blessed
ancestors, either all, or a great part of it, must be over-
thrown ; the faithful people of all ages and times, all
holy saints, all the chaste, all the contineng, all the
virgins, all the clergy, the deacons, the priests, so many
thousands of confessors, so great armies of martyrs, so
many famous and populous cities and commonwealths, so
many islands, provinces, kings, tribes, kingdoms, nations ;
to conclude, almost now the whole world, incorporated
by the Catholic faith to Christ their Head, must needs
be said, so many hundreds of years, to have been
ignorant, to have erred, to have blasphemed, to have
believed they knew not what. ¢Avoid (quoth he) pro-
fane novelties of voices,” to receive and follow which
was never the custom of Catholics, but always of
heretics. And, to say truth, what heresy hath ever
burst forth, but under the name of some certain man,
in some certain place, and at some certain time? Who
ever set up any heresy, who first divided not himself
from the consent of the universality and antiquity of
the Catholic Church? Which to be true, examples do
plainly prove. For who ever before that profane
Pelagius presumed so much of man’s free will, that he
thought not the grace of God necessary to aid it in
every particular good act? Who ever before his
monstrous disciple Celestius, denied all mankind to
be bound with the guilt of Adam’s transgression? Who
ever before sacrilegious Arius durst rend in pieces the
unity of Trinity? Who ever before wicked Sabellius
durst confound the Trinity of unity? Who ever before
cruel Novatian affirmed God to be merciless, in that He
had rather the death of a sinner than he should return
and live? Who ever before Simon Magus (stricken by
Apostolical censure, from whom that old sink of all
filthiness came, by continual and secret succession, unto
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reject it till he sees it in Scripture? If he may reject
it, what is the use of tradition? and if he must accept
it, where is our reverence for Scripture ?

I answer first, that though it is adstractedly the right
of every individual to verify tradition by Scripture for
himself, yet it is not so in matter of fact. It is as
wrong for the generality of Christians to attempt it, as
if there was no right at all. This is evident, even at
first sight. Everyone may plead his own cause, or
prescribe for his neighbour,—that is, there is no law
of the land against it; yet most men would but bring
upon themselves vexation and ridicule if they attempted
to do either. Now, it is as certain that the inter-
pretation of Scripture requires qualifications for the due
performance of it, as pleading or prescribing; know-
ledge of the languages, for instance, does not come by
nature. It may, indeed, be urged that a divine
illumination is promised us to lead us into truth; but
this is not so easy of proof. Rather, it is evident, at
first sight, that no promise of a guidance into truth has
been made to each individual, educated or not, and -
that by means of the bare Greek or Hebrew text, which
is the point which must be maintained ; and moreover,
as far as we may judge, Almighty God is not wont to
effect supernaturally, what may be effected in the way
of nature. Now, as to saving faith, considered as a
temper of mind, this cannot be obtained, except szper-
naturally, on account of Adam’s fall; therefore, for
the obtaining of 7, each individual must ask, and may
humbly expect the aid of divine grace. But saving
knowledge, and of it I am now speaking, though it might
be, and has sometimes been, supernaturally vouchsafed,
as by inspiration, may also be gained by zafura/ means,
and therefore it is unlikely that it should be given by
divine illumination. Catholic tradition does that which
individual examination might do, were men inspired, or
were they learned. And whereas they are ordinarily
neither, this said private inquiry is, in the case of
ordinary men, a mistake; and they who attempt to
exercise it are as reasonable and wise as anyone else
who goes out of his depth in a matter of this world.

In the next place I would say that the juxtaposition
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that it is not exc/uded by the text of Scripture from
being true. Few men, perhaps, if left to themselves,
would see any one sense in Scripture, such as to be
sure that there cou/d be none other but it; yet I sup-
pose few men, indeed, if they examined diligently, but
would also confess that, whatever other sense the sacred
text might admit, it would, at least, admit the Catholic
sense.

This, then, is the true mode of verifying or proving
the tradition of the Church universal by Secripture, not
to insist upon seeing on/y that one sense in the text
of Scripture which the tradition assigns, but to examine
whether there is anything in the text incomsistent with
that one sense; and after all not to forget that there
is a previous question, viz. whether the inquirer is duly
qualified to be a judge of the sense either of tradition
or of Scripture at all. And now, perhaps, the reader
has heard enough of tradition.
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seemed to say no more than this, that our Lord, not
having a human _person, had not that particular part
of human nature in which personality may be considered
to reside—viz. the rational part of the soul. Such was
the seemingly trivial character of his doctrinal error ; it
ended, however, as the history of his school shows us,
in no many years, and by no difficult or complicated
process, when we come to inspect it, in a variety, or
rather an alternative, of the most grievous and wildest
tenets—in the belief, on the one hand, that Christ’s
body was only in appearance flesh; or, on the other,
that it was created out of the very substance of Almighty
God.

This was the incredible aberration of a grave, a
literary, an aged man, some of whose writings are still
extant, and evince a vigour and elegance of mind not
inferior to any writer of his day. An impious and
monstrous gnosticism seemed to revive, in the person
of a dialectician, versed in all the accomplishments of
Grecian philosophy and rhetoric. A brief sketch of
his history, and of the conduct of the Church towards
him, may not be out of place in this series of views, as
they are intended to be, of ancient Christianity.

His father, who bore the same name, was a native of
Alexandria, by profession a grammarian or schoolmaster;
who, passing from Berytus to the Syrian Laodicea,
married and settled there, and eventually rose to the
presbyterate in the Church of that city. Apollinaris,
the son, was born there in the early part of the fourth
century, and was educated for the profession of rhetoric.
After a season of suspense, as to the ultimate destination
of his talents, he resolved on dedicating them to the
service of the Church; and, after being admitted into
reader’s orders, he began to distinguish himself by his
opposition to philosophical infidelity. His work against
Porphyry, the most valuable and elaborate of his writings,
was extended to as many as thirty books. During the
reign of Julian, when the Christian schools were shut
up, and the Christian youth debarred from the use of
the classics, the two Apollinares, father and son, exerted
themselves to supply the inconvenience thence resulting
from their own resourees. They wrote heroical pieces,
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hindered by bodily health from continuing even the
study of inspired Scripture laboriously, and as is
fitting.”—Ep. 244, § 3.

The other runs thus:—“After Eustathius comes
Apollinaris ; he, too, no slight disturber of the Church;
for having a facility in writing, and a tongue which
served him on every subject, he has filled the world with
his compositions, despising the warning, ‘Beware of
making many books,’ because in the many are many
faults. For how is it possible, in much speaking, to
escape sin? First, there are his theological opinions,
resting not on proofs from Scripture, but on human con-
siderations. Again, there are his views on the resurrec-
tion, made up of fables, or rather of Judaisms ; in which
he says, that we shall again turn to the legal worship:
again be circumcised, keep Sabbath, abstain from meat,
offer sacrifices to God, worship in Jerusalem at the
temple, and, in short, become Jews for Christians.
What can be more absurd? or rather, more foreign to
the Evangelical doctrine? Also, his views of the
Incarnation have caused much confusion among my
brethren, that few of those who have read them, preserve
the ancient marks of piety, but the mass, attending to
novelties, have turned aside to questions, and con-
tentious speculations of these unprofitable theories.”—

Ep. 264, § 4.

It is a solemn and pregnant fact, that two of the most
zealous and forward of Athanasius’s companions in his
good fight against Arianism, Marcellus and Apollinaris,
fell away into heresies of their own—Marcellus seems to
have denied our Lord’s personality, Apollinaris His
humanity. “Let him that thinketh he standeth, take
heed lest he fall.” -

Alas, my brother ! round thy tomb
In sorrow kneeling, and in fear,
‘We read the pastor’s doom
Who speaks, and will not hear,

The gray-haired saint may fail at last,
The surest guide a wanderer prove,
Death only binds us fast
To the bright shore of love.
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Mediterranean, was one of the most fruitful and opulent
portions of the Roman world. The eastern extremity of
it was more especially connected with the empire,
containing in it Carthage, Hippo, and other towns,
celebrated as being sees of the Christian Church, as well
as places of civil importance. In the spring of the year
428, the Vandals, Arians by creed, and barbarians by
birth and conduct, crossed the Straits of Gibraltar, and
proceeded along this fertile district, bringing with them
devastation and captivity on every side. They abandoned
themselves to the most savage cruelties and excesses.
They pillaged, ravaged, burned, massacred all that came
in their way, sparing not even the fruit trees, which
might have afforded some poor food to the remnant of
the population, who had escaped from them into caves,
the recesses of the mountains, or into vaults. Twice
did this desolating pestilence sweep over the face of the
country.

The fury of the Vandals was especially exercised to-
wards the memorials of religion. Churches, cemeteries,
monasteries, were objects of their fiercest hatred and
most violent assaults. They broke into the places of
worship, cut to pieces all internal decorations, and then
set fire to them. They tortured bishops and clergy with
the hope of obtaining treasure. The names of some of
the victims of their ferocity are preserved. Mansuetus,
bishop of Utica, was burnt alive; Papinianus, bishop of
Vite, was laid upon red-hot plates of iron. This was
near upon the time when the third General Council
was assembling at Ephesus, which, from the insecure
state of the road, and the universal misery which
reigned among them, the African bishops were prevented
from attending. The clergy, the religious brotherhoods,
the holy virgins, were scattered all over the country.
The daily service was stopped, the sacraments could not
be obtained, the festivals of the Church passed un-
noticed. At length, only three cities remained unvisited
by the general desolation,—Carthage, Hippo, and
Cirtha.

Hippo was the see of St. Austin, at that time seventy-
four years of age (forty almost of which had been passed
in ministerial labours), and warned, by the decay of
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indulged himself in house or land, considering the
property of the see no more his own than his private
possessions, which he had formerly given up. He
employed it, in one way or other, directly or in-
directly, as if the property of the poor, ignorant, and
sinful. He had “counted the cost,” and he acted like
a man whose slowness to begin a course was a pledge of
zeal when he had once begun it.
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them on their complying, but kept a vigilant eye on
them, from youth to age, lest they should find a tempta-
tion where they looked for a blessing.

This work was written about A.D. 430; the last notice
which history has preserved to us of this holy and inter-
esting lady is after the sack of Rome by Genseric, when
she might be about sixty years of age. She ends as she
began. The sacred edifices had suffered in various ways
from the fury and cupidity of the barbarians; St. Leo,
who had dissuaded Genseric from burning the city, after
his retiring, exerted his influence in various directions to
add to the number of churches. Under his advice,
Demetrias built the Basilica of St. Stephen, on property
of her own, situated on the Latin road, three miles from
Rome. With mention of this good deed, of which there
is yearly memory in the Roman breviary on the 11th of
April, the festival of St. Leo, we may suitably take our
leave of one who preferred to give her wealth to the
Church, to spending it in the aggrandizement of some
patrician house.
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chapters of his first epistle to the Corinthians; the
ninth chapter of his second; or the fourth and fifth
of his first to Timothy. I do not mean to allow that
the essential Gospel doctrines are absent from the
Canons, which no one will say who has studied them.
But even if they were, such absence is not in point,
unless it is a proof that rulers of the Church do not hold
doctrines, because they a/so give rules of discipline,
and, when giving the latter, do not deliver the former
instead. Certain doctrines may be true, and certain
ordinances also ; the one may be prescribed in Canons,
the other taught in Confessions. It does not follow that
those who enforce the one do not enforce the other;
but it does follow that those who enforce the latter to the
exclusion of the former, do not enforce both. Those
who enforce the discipline need not deny the doctrine;
but those who think to escape the discipline by profess-
ing the doctrine are more careful of doctrine than the
early Church was, and have no congeniality of feeling
with times which considered it better to follow out what
they had received, than to reason against it, “to do
these, and not leave the other undone.”

Such, then, is a sketch of the main rules of discipline
in the primitive Church, as they have come down to us,
and which I offer for those whom it may concern.
They show clearly enough the sort of religion which
was then considered Apostolic; not that which we
should term the “free-and-easy” religion, but what
our opponents would call the “formal and superstitious.”
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step by step; I see him doing his utmost in whatever
way to resist. Nor is there anything uncongenial to the
Gospel system, that so direct a war should be waged
upon him ; a war without the ordinary duties of life and
of society for its subject-matter and instruments. The
text already referred to is (as it were) a canon in sanction
of it; our Saviour Himself was forty days in the wilder-
ness ; and St. Paul in prison, St. Peter at Joppa, and
St. John at Patmos, show us that social duties may
be providentially suspended under the Gospel, and a
direct intercourse with the next world be imposed upon
the Christian. And if so much be allowed, certainly
there is nothing in Antony’s life to make us sus-
picious of him personally. His doctrine was pure and
unimpeachable ; and his temper is high and heavenly,
—without cowardice, without gloom, without formality,
and without self-complacency. Superstition is abject
and crouching, it is full of thoughts of guilt; it distrusts
God, and dreads the powers of evil. Antony at least has
nothing of this, being full of holy confidence, divine
peace, cheerfulness, and valorousness, be he (as some
men may judge) ever so much an enthusiast. But on
this subject I shall say something in the next chapter.
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completing the immense spaces of the air, I following
with my eyes the swift cloud that carried him, he is
received into the open heaven, and can be seen no
more. Not long after, I see the holy presbyter Clare,
his disciple, who had lately died, ascending after his
master.. I, shameless one, desire to follow; while I
set about it, and strain after lofty steps, I wake up, and,
shaking off my sleep, begin to rejoice in the vision,
when a boy, who was with me, enters sadder than
usual, with a speaking and sorrowful countenance:
¢ Why so sad and eager to speak ?’ say I: ¢ Two monks,’
he answers, ‘are just come from Tours; they bring the
news that Martin is departed’ I was overcome, I
confess ; my tears burst forth, I wept abundantly. Even
now while I write, my brother, my tears are flowing,
nor is any comfort adequate to this most unruly grief.
However, when the news came, I felt a wish that you
should be partner in my grief, who were companion
in my love. Come then to me at once, that we may
mourn together, whom we love together; although I
am aware that such a man is not really to be mourned,
who, after conquering and triumphing over the world,
has at length received the crown of righteousness.”—
Ep. 2.

pThis letter is written to a private friend, at the time
of St. Martin’s death, as appears on the face of it; the
memoirs of the saint are written with equal earnestness
and simplicity. They were circulated throughout Christ-
endom, with astonishing rapidity: but the miraculous
accounts they contained were a difficulty with great
numbers. Accordingly, in the last of his publications,
Sulpicius gave the names of living witnesses in corrobora-
tion of his own statements. “ Far be such suspicion,”
he adds, “from any one who lives under God’s eye ; for
Martin does not need support from fictions ; however,
I open before thee, O Christ, the fidelity of my whole
narrative, that I have neither said, nor will say, ought
but that I have either seen myself, or have ascertained
from plain authorities, or for the most part from his
own mouth.”"—Dial. iii. s.

Martin was buried at Tours, and two thousand of his
monks attended the funeral. He was more than eighty



302  @The Ghnreh of the Fatbhers. [cuar. xx.

years old at the time of his death, out of which he had
been Bishop twenty-five. Some say that he died on
a Sunday, at midnight. His festival in our calendar,
as in the Latin Church, is placed on the 1xth of
November, the day either of his death or of his burial.
His remains were preserved in his episcopal city, till the
latter days, when the Huguenots seized and burned them.
Some bones, however, are said still to remain.
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of St. Martin’s history an account of one of his visions,
which seems in various ways to be illustrative, or even
mythical of much in it.

“While Martin was praying in his cell, the evil
spirit stood before him, environed in a glittering
radiance, by such pretence more easily to deceive him,
clad also in royal robes, crowned with a golden and
jewelled diadem, with shoes covered with gold, with
serene face, and bright looks, so as to seem nothing
so little as what he was. Martin at first was dazzled
at the sight: and for a long while both parties kept
silence. At length the evil one began:—*‘Acknowledge,’
he says, ‘O Martin, whom thou seest. I am Christ;
I am now descending upon earth, and I wished first
to manifest myself to thee’ Martin still kept silent,
and returned no answer. The devil ventured to repeat
his bold pretence. ¢Martin, why hesitate in believing,
when thou seest I am Christ?’ Then he, understanding
by revelation of the Spirit, that it was the evil one
and not God, answered, ‘Jesus, the Lord, announced
not that He should come in glittering clothing, and
radiant with a diadem. I will not believe that Christ
is come, save in that state and form in which He
suffered, save with the show of the wounds of the Cross.
At these words, the other vanished forthwith as smoke,
and filled the cell with so horrible an odour as to
leave indubitable proofs who he was. That this so
took place, I know from the mouth of Martin himself,
lest anyone should think it fabulous.”— V#z. B. M. z25.

The application of this vision to Martin’s age, is
obvious; I suppose it means in this day, that Christ
comes not in pride of intellect, or reputation for ability.
These are the glittering robes in which Satan is now
arraying. Many spirits are abroad, more are issuing
from the pit: the credentials which they display, are
the precious gifts of mind, beauty, richness, depth,
originality. Christian, look hard at them with Martin
in silence, and then ask for the print of the nails,
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